
Parshat Vayigash
Esther Wein
5 Tevet 5782
9December 2021

Dedication:
- Ruchie Ackerman Liyluy Nishmas Rochel bas Chaim Shmuel, her mother in

law
- Shaindy Schapiro is dedicating....l’iluy nishmat her father משהיצחקב"רישי

הכהן whose yahrtzeit is טבתו
- Debbie Seidel - wishing Shabtai Avraham Ben ItaLeah a very happy 76th

birthday with health, happiness and yiras shamayim. Until 120
It has been a whole year since we started our tzedakah fund, may we always be
there for each other.
Please contact taniahammer@gmail.com if you would like to donate or if you
know someone who needs help.

If you would like the MILLIM chart, please email taniahammer@gmail.com

The Exile and Redemption of  Language

A. Zevachim: Partnership framed within a context of  Gevurah
46:1-4

ע אכִּלֽ־אֲשֶׁר־ל֔וֹוְישְִׂרָאֵל֙ויַּסִַּ֤ ֹ֖ רָהויַּבָ בַעבְּאֵ֣ יםויִַּזְבַּ֣חשָּׁ֑ יולֵא�-יזְבָחִ֔ יצְִחָקֽ׃אָבִ֥

So Israel set out with all that was his, and he came to Beer-sheba, where he offered
sacrifices to the God of his father Isaac.

Ramban:
Now Scripture uses the word z’vachim, [a term connoting peace-offerings], to inform
us that they were not burnt-offerings as were his fathers’, as Abraham offered
burnt-offerings. Our Rabbis have said (81Zebachim 116a.) that Noachides did not
offer peace-offerings; they offered burnt-offerings. And concerning Noah it is
clearly written, And he offered burnt-offerings on the altar But on account of his
fear of the Eternal, Jacob offered peace-offerings in order to bring all Divine
attributes into accord towards him, even as the Rabbis have expounded:“They are
called sh’lamim (peace-offerings) because they bring shalom (peace) into the world.”

Zevachim : Zevach Pesach. Matan Torah

B. Mareh Ha Layla= unclear vision
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אמֶר ֹ֨ ֹ֣ לְישְִׂרָאֵל֙אֱ�-ם ׀ויַּ ילְָה-בְּמַרְא אמֶרהַלַּ֔ ֹ֖ בויַּ ֹ֑ ב ׀ יעֲַק ֹ֣ אמֶריעֲַק ֹ֖ הִנֵּנֽיִ׃ויַּ

God called to Israel in a vision by night: “Jacob! Jacob!” He answered, “Here.”

Hamek Davar
במראת הלילה. בעצם היום התראה אליו במראות הלילה להשכילו שהגיע שעה לקבל עליו עול גלות שמכונה בשם
לילה. והעולם חשוך אז מהופעת רוה״ק רק בשעות קצרות לצורך ענין כמו אור הברק שמבהיק את הלילה:

C. Yisrael- Yakov/ Yakov
Ramban
AND HE SAID, JACOB, JACOB. After G-d had told him, Thy name shall not be called
any more Jacob, but Israel shall be thy name, Above, 35:10. it would be proper that
He call him by this glorious name, and so he is indeed mentioned three times in this
section. In Verses 1, 2 and 5. However, He called him Jacob in order to hint that now
he will not contend with G-d and men and prevail, [as the name Israel indicates],
Above, 32:29. but he will be in a house of bondage until He will also bring him up
again, since the exile now begins with him. This is the meaning of the verse, And
these are the names of the children of Israel who came into Egypt, Jacob and his
sons,Verse 8 here. for they would come there with the appellation, “children of Israel,”
since the children would multiply and increase there and their name and
glory would extend. However, he is “Jacob” when descending thereto.

אמֶר ֹ֕ יויַּ יהָ-לאָנכִֹ֥ י�אֱ�-הֵ֣ האַל־תִּירָא֙אָבִ֑ ימְָהמֵרְדָ֣ ימְ֥�גָּד֖וֹלכִּיֽ־לְג֥וֹימִצְרַ֔ ם׃אֲשִֽׂ שָֽׁ

And He said, “I am God, the God of your father. Fear not to go down to Egypt, for I will
make you there into a great nation.

D. Onkelos translation of  “go down”

י דאָנכִֹ֗ ימְָהעִמְּ֙�אֵרֵ֤ ימִצְרַ֔ עַלְ֣�ואְָנכִֹ֖ ףגַם־עָ֑�האַֽ יתויְוֹסֵ֕ עַל־עֵינֶיֽ�׃ידָ֖וֹישִָׁ֥

I Myself will go down with you to Egypt, and I Myself will also bring you back; and
Joseph’s hand shall close your eyes.”

Onkelos Bereisheet 46:4

אַף אַסָּקָא ויְוֹסֵף ישְַׁוּיֵ ידְוֹהִי עַל עֵיניָ�:מִצְרַיםִ ואֲַנאָ אַסֵּקִנָּ�אֵחוֹת עִמָּ� לְאֲנאָ

1. Compare to:

Bereisheet  18:21
אָהאֵרְֽדָה־נָּא֣ הּ הַבָּ֥ ה הַכְּצַעֲקָתָ֛ ה ואְִם־֖�א אֵדָֽעָה׃ואְֶרְאֶ֔ י עָשׂ֣וּ ׀ כָּלָ֑ אֵלַ֖



I will go down to see whether they have acted altogether according to the outcry
that has reached Me; if not, I will take note
”.

לִקֳדָמַי עֲבָדוּ אֶעְבֵּד עִמְּהוֹן גְּמֵירָא (אִם לָא תָיבְִין) ואְִם תָּיבְִין לָא אֶתְפְּרָע:כְעַן ואְֶדּוּן הֲכִי קְבִלְתְּהוֹן דְּעַלַּתאִתְגְּלִי

Shemot 19:20
אויֵַּרֶ֧דה ר ויַּקְִרָ֨ אשׁ הָהָ֑ ֹ֣ י אֶל־ר ר סִינַ֖ העַל־הַ֥ עַל משֶֹֽׁ ר ויַַּ֥ אשׁ הָהָ֖ ֹ֥ ה אֶל־ר יהְוָֹ֧ה לְמשֶֹׁ֛

The׃ LORD came down upon Mount Sinai, on the top of the mountain, and the
LORD called Moses to the top of the mountain and Moses went up

וּקְרָא ייְָ לְמשֶׁה לְרֵישׁ טוּרָא וּסְלִיק משֶׁה:.ייְָ עַל טוּרָא דְסִיניַ לְרֵישׁ טוּרָאואְִתְגְלִי

2. MN: 1:27:1-2
ONKELOS the Proselyte, who was thoroughly acquainted with the Hebrew and
Chaldaic languages, made it his task to oppose the belief in God's corporeality.
Accordingly, any expression employed in the Pentateuch in reference to God, and in
any way implying corporeality, he paraphrases in consonance with the context. All
expressions denoting any mode of motion, are explained by Him to mean the
appearance or manifestation of a certain light that had been created [for the
occasion], i.e., the Shekhinah (Divine Presence), or Providence. Thus he paraphrases
"the Lord will come down" (Exod. 19:11), "The Lord will manifest Himself"; "And God
came down" (xvi. 20), "And God manifested Himself"; and does not say "And God
came down"; "I will go down now and see" (Gen. 18:21), he paraphrases, "I will
manifest myself now and see." This is his rendering [of the verb yarad, "he went
down," when used in reference to God] throughout his version, with the exception of
the following passage, "I will go down (ered) with thee into Egypt" (Gen. 46:4), which
he renders literally. A remarkable proof of this great man's talents, the excellence of
his version, and the correctness of his interpretation! By this version he discloses to
us an important principle as regards prophecy.

This narrative begins: "And God spake unto Israel in the visions of the night, and said,
Jacob, Jacob, etc. And He said, I am God, etc., I will go down with thee into Egypt"
(Gen. 46:2, 3). Seeing that the whole narrative is introduced as a vision of the night,
Onkelos did not hesitate to translate literally the words addressed to Jacob in the
nocturnal vision, and thus gave a faithful account of the occurrence. For the passage
in question contains a statement of what Jacob was told, not what actually took
place, as is the case in the words, "And the Lord came down upon Mount Sinai"
(Exod. 19:20). Here we have an account of what actually occurred in the physical
world; the verb yarad is therefore paraphrased "He manifested Himself," and entirely
detached from the idea of motion. Accounts of what happened in the imagination of
man, I mean of what he was told, are not altered. A most remarkable distinction!



E. THe meanings of the words themselves are entering Galus

ולפ"ז יש רמז נפלא בדברי ת"א ור"ם כאן שגם הבין יעקב בהנבואה שהפירש של המילים "אנכי ארד" נשתנה כאן
שאפילו המילים ירדו לגלות

F. Redemption of language

Peh - Sach== סחפּה

Hagadah

Sippur Yetziat Mitzrayim-

וּגְלֵי קֳדָם ייְָ,אבל בהתחלת הגאולה בשמות ב:כה כתוב " ויַּרְַא אֱ�קִים, אֶת-בְּניֵ ישְִׂרָאֵל; ויַּדֵַע, אֱ�קִים" ותרגם ת"א "
שִׁעְבּוּדָא דִּבְניֵ ישְִׂרָאֵל; ואֲַמַר בְּמֵימְרֵיהּ לְמִפְרַקְהוֹן, ייְָ." ולא תרגם "וידע" וכו' כיון שהתחיל הגאולה.

Shemot 2:25

לאֶת־בְּנֵ֣יאֱ�-יםויַַּ֥רְא דַעישְִׂרָאֵ֑ אֱ�-ים׃ויֵַּ֖

God looked upon the Israelites, and God took notice of them.

Onkelos:

ייְָ:ואֲַמַר בְּמֵימְרֵהּ לְמִפְרַקְהוֹןדִבְניֵ ישְִׂרָאֵלוּגְלִי קְדָם ייְָ שִׁעְבּוּדָא

המרבהוגם אנו עושין תיקון בליל הסדר, שבמקום סתם "סיפור" דברים אנחנו עוסקים בהגדה של פסח וכל
בכמות ובאיכות הרי זה משובח,

Hagada- Pasuk by Pasuk explaining each word in contrast to lack of clarity of words

"אנכי ארד"וזה ממש כנגד ההבנת שטחיות שלי שדורשין כל מילה ומילהובדרשת הפרשה של ארמי אובד אב
ארד ממש.

Not a Malach in contrast to Malach
ליעקברק המלאךכנגד מה שדיבר"אני ולא מלאך"וגם הדגיש

B” Moreh Gadol  in contrast to  Mareh HaLaylah

רברבין) ובאותות ומופתים לעיני כל ישראל.(בחזוונין"ובמורה גדול"היה לנוהמראה בלילה.  וכנגד

G. The Ultimate Love

Torah Temimah on Torah, Genesis 46:4:1



מלמד שכשירדו ישראל למצרים ירדה שכינה עמהםאנכי ארד עמך.

מלמד שכשעלו ישראל ממצרים עלתה שכינה עמהםואנכי אעלך.

ינוּ אֱ�-יבָּרוּ� אַבְרָהָם אֱ�הֵי יצְִחָק ואֵ�הֵי יעֲַקבֹ הָאֵל הַגָּדוֹל הַגִּבּוֹר והְַנּוֹרָא אֵל עֶלְיוֹן גּוֹמֵלאַתָּה ה אֱ�-ינוּ ואֵ�-י אֲבוֹתֵֽ

שְׁמוֹ בְּאַהֲבָה:.לְמַעַֽן--גוֹאֵל לִבְניֵ בְניֵהֶםחֲסָדִים טוֹבִים וקְוֹנהֵ הַכּלֹ וזְוֹכֵר חַסְדֵי אָבוֹת וּמֵבִיא


